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REASON. 


0 VU ſhall ſee Reaſon poſſeſſed of all that 
ed belongs to it. I will grant you much 
* more than you imagine, in reſpe& of 
2 Reaſon ; I will grant it to have as great 
a Share in the good Things of Religion, 
as in the good 'Things of this Life ; that 
it can aſſiſt the Soul, juſt as it can aſſiſt the Body; 
that it has the ſame Power and Virtue in the ſpiritual 
World, that it has in the natural World ; that it can 
communicate to us as much of the one as of the other, 
and is of the ſame Uſe and Importance in the one as in 
the other. Can you aſk more!: 


' Aa. Man 


2) 


Man conſidered as a Member of this World, that is 
to have his Share in the Good that is in it, is a ſenſi- 
ble and a rational Creature; that is, he has a certain 
Number of Senſes, as Seeing, Hearing, Taſting, Smel- 
ling, and Touching, by which he is ſenſible of that 
which the outward World, in which he is placed, can 
do to him, or communicate to him, he is ſenfible of 

what Kind and Degree of Happineſs he can have from 
it; beſides theſe ASS of Senſe, he has a Power or 
Faculty of reaſoning upon the Ideas which he has re- 
ceived by theſe Senſes Now how is it, that this World, 
or the good Things of this World are communicated 
to Man? How 1s he put in Poſſeſſion of them? To 
What Part of him are they propoſed ? Are his Senſes or 
his Reaſon the Means of his baving ſo much as he has, 
or can have from this World?. | 


Now, here you muſt degrade Reaſon juſt as much 
as it is degraded by Religion. And as we ſay, that 
the good Things of Scripture and Religion are not 


propoſed to our Reaſon ; ſo you mult ſay, that the 


ood Things of this World are not propoſed to our 
eaſon; and as St. Paul ſays, the natural Man cannot 
receive the Things of the Spirit of God, becauſe they are 
ſpiritually diſcerned ; fo you muſt alſo ſay, the rational 
Man cannot receive the Things of this World, becauſe 
they are to be ſenſibly received, that is by the Organs 


Thus muſt you neceſſarily ſet Reaſon as low, with 
reſpect to the Things of this World, as it is ſet with 
reſpe& to the Things of the ſpiritual World. It is no 
more the Means of communicating the good Things 
of the one, than of communicating the good Things 
of the other. 215 


It ſtands in the ſame Incapacity in one World, as in 
the other. For every one knows that we know no 
more, canreceive no more, can poſſeſs no more of any 
thing that is communicable to us trom this Warld, 

than 
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than what we know, receive, and poſſeſs by our Sen- 
ſes, or that ſenſible Capacity that is in us, of having 
ſomething communicated to us by the World. Sounds 
are only propoſed to our Ears, Light to our Eyes; no- 
thing is communicated to our Reaſon; no Part of the 
World hath any Communication with it. Reaſon 
therefore has no higher Office or Power in the Things 
of this World than in the Things of Religion. The 
World is only ſo far known, received, and poſſeſſed, 
as we receive and poſſeſs it by our Senſes. And Rea- 
ſon ſtands by, as an impotent Spectator, only behold- 
ing and ſpeculating upon its own Ideas and Notions of 
what has paſſed between the World and the ſenſible 
Part of the Soul. p 


And as this is the State of Man in this World, where 


he receives all the Good he can receive from it, by a 
Senfibility of his Nature, entirely diſtinct from his Fa- 
culty of Reaſoning; ſo it is his State with regard to 
the ſpiritual World, where he ſtands only capable of 
receiving the inviſible good Things of it, by a Senſi- 
bility of his Nature, or ſuch a Capacity as Jets the ſpi- 
ritual World into him, in the Manner as the natural 
is let into him in this Life. Religion therefore does 
no more Violence to your Reaſon, or rejects it in any 
other way, than as all the good Things of this Lite 
reject it, It is not ſeeing, it is not kearing, it is not 
taſting and feeling the Things of this Life; it can 
ſupply the Place of no one of theſe Senſes. Now it is 
only thus helpleſs and uſeleſs in Religion; it is neither 
ſeeing, nor hearing, taſting, nor feeling of ſpiritual 
Things; therefore in the Things of Religion, and in 
the Things of this World, it has one and the fame In- 
fignificancy. So that the Things of the Spirit of God 
belong not to Reaſon, cannot be known and received 
by it, for the ſame Reaſon, that the good Things of 
this World belong not to Reaſon, and cannot be known 
and received by it. 


It is the Senſibility of the Soul that muſt receive 
what the World can communicate toit; it is the Sen- 
Hy A 3 ſibility 


= 
— 


"= - wn * eh 8 5 3 % 


17 . 
en 


— N : n 


> == 
2 A ee ae 


2 


: k | ; 
* = . . - 54 ” + ”_ * er pag * r — — 2 — — " 1 _ _— Coo 4 8s 
— ho 3 „ - td 4 2 — OTE „rr * 5 2 2 AT EET ACC ws Rn £ — 8 OWL IE as 2 3 + — - 
EO En CL CT LEES ICS bw — — _ : . g — — 1 - - : < 2 
— 5 ** — 8 — FE Py — 2 £ 7. — . — i : 7 > LOS 
— ne A E. 7 r — + 88 — — _ CD SISTER. 120 oe | Ab foqa * c 2 . 2 » 
: . 0 5 n — + * be” "oY . E drag NN on IE 4 2 — 1 2 — *, wy 1 2 
r Dir 1 IEA LS GE Et 8 : EO he 7 - 5 2 W r : * 
K Lead FN EE, r — — — > 5 Toon” 3 nx Ce EO EO CO re Sets als. ww >. — x ie * — 
. N 3 2 0 — * y_u” 
2 99 Wn pr 1. — on " Jags I 
1 * — N 
—— _ — — — wat oe cen BAN — 4 e 8 a — 0 
— = — — - - * - = _ — — 9 - an. Mia * * - 2 
— — — . - _ Pre * — _ — — — — _ - — - . F * 
G2. A IT — * 1 1 1 q , : — . 5 — Spoa ers RT — * _ — —— ge att 3 y —_— 


— 


8 — 2 * 22 — — —ñ—— 
2 * 


— 8 
COILED 
ow AE 
* 3 


S 
1a SR 


| r 
ſibility of the Soul that muſt receive what God can 
communicate to it; Reaſon may follow after in either 
Caſe, and view through its own Glaſs what is done, 
but it can do no more. Reaſon may be here of the 
ſame Service to us, as it may be when we want any of 
the Enjoyments of this Life. It may take away a Co- 
ver from our Eyes, or open our — 
when we want the Light; but it can do no more to- 
wards Seeing, than to make way for the Light to act 
upon our Eyes. This is all its Office and Ability in 
the Things of Religion, it may remove that which 
hinders the Senſibility of the Soul, or prevents the di- 
vine Lights acting upon it, but it can do no more. 


Nothing is more plain than that our Goodneſs bears 
no Proportion to our intellectual Abilities of Reaſon ; 
every one ſees this, and yet no more than this need be 
ſeen, to give us the fulleſt Demonſtration that natural 
Reaſon has no Connexion with our Salvation, nor can 
be the proper Cauſe of it. 


Hence we ſee that learned and acute rational Philo- 
ſophers are often Atheiſts; and thoſe that can demon- 
ſtrate the Foundation of Virtue, and paint every Of- 

| fice of it, are Rakes and Debauchees, and will el! 
every 8 of practical Virtue for a Salary of ſo 
much a Lear; whilſt thoſe that ſeem to have little of 
intellectual Accompliſhments are virtuous and honeſt, 
| have a Taſte and Reliſh for every practical Virtue. 


The natural Love or Affection of Relations, bears 


no Proportion to our rational Abilities to ſpeak or write 
of them. | 


| A Parent that is of too refined an Underſtanding to 
content himſelf with the Morals of the Goſpel, or its 
low way of making Men good, and that wants to be 

. entertained with a Virtue of more mathematical Ex- 


actneſs, is often content with the Demonſtration, and | 

ſo remains deficient in the plaineſt Duties of domeſtic 
Affection; when the poor Labourer or on, 

% | that 


6 
that knows not what you mean by a Definition, has 
all the ſolid Love and Affection that becomes a good 
Relation. | | 
All this, and much more, which you and every one 
may think for himſelf of the ſame Kind, is a ſuffici- 
ent Proof, that the Ground of Goodneſs in every Man, 
is ſomething entirely diſtinct from our natural Facul- 
ties of Reaſon and Speculation. And the Reaſon is 
plain, becaufe this Faculty of Speculating and Argu- 
ing, is only the Activity of the Mind upon its own 
Images and Ideas, and is only the ſame bare Activity, 
whatever the Images be that exerciſe it; it has no- 
thing of the Nature of the Images that it views, nor 
gets the Nature of them becauſe it views them ; as it 
does not become dark, when it conſiders the Nature, 
Cauſes, and Effects of Darkneſs, nor becomes light 
when it reaſons about it ; ſo neither is it Religion, nor 
gets any thing of the Nature of Religion when it is 
wholly taken up in making Deſcriptions and Definiti- 
ons of it. 3 710 ä [3 


If the Needle touched with the Loadſtone was an 
intelligent Being, it could reaſon and make Definitions 
of itſelf, of Attraction, and of the Loadſtone ; but 
it would be eaſy to ſee, that the Attraction in the Nee- 
dle, or the Virtue of the Loadſtone was ſomething in 
its whole Nature really different from this reaſoning 
about it: and that this Reaſoning and Defining had no 
relation to this Attraction, nor would ever be the more 
like it, for its reaſoning upon it, though it continued 
ever ſo long, or improved ever ſo much in its Deſcrip- 
tions of it, but would always be at the ſame Diſtance 
from it, and could have nothing of its Nature in it. 


0 But now if this reaſoning Faculty in the Needle ſhould 
ts pretend that the Needle need not be drawn by an in- 
de ward Attraction, that it need not be unfixed, or deli- 
x- vered from any outward Impediments of its turning to 
nd | the Loadſtone, becauſe this reaſoning Faculty was its 
ic true and proper Attraction, being full of Ideas and 
k, Definitions of it, you would then have a plain Exam- 
at 3 | 


ple 


3, 
ple of your Practice, in taking natural Reaſon to be 
true Religion, and to have the Nature and Power of 
ſomething that carries the Soul to God. r 


If the Needle loſes its Attraction, its Communica- 


tion with the Loadſtone is at an End; and though it 
reaſons never ſo long about it, it is ſtill at the ſame 
Diſtance from it. | 


So if the Soul loſes its Inſtinct of Goodneſs, its 
Attraction to God, all its Reaſonings and Definitions 
about. God and Goodneſs are of no Uſe to carty it to 
God, but it muſt lie in an abſolute State of Separation 
from him, if its Attraction, its inward Tendency to 
God is loſt ; Reaſon, or a Faculty of reaſoning upon 
the moral Mabitudes and Relations of Things and Per- 
ſons, or upon the moral Proportion of Actions, has 
no more of the Nature and Power of Religion in it, 


than ſo much Reaſoning upon the Relations of Squares 


and Triangles. And if a Man had this Religion of 
Reaſon only when he was dreaming in Sleep, it would 
be the ſame good Thing to him, as it is to thoſe who 
make it their Religion when they are awake. 


For the Good of Religion is like the Good of Food 
and Drink to an hungry and thirſty Creature; and if 
inſtead of giving ſuch a one Bread and Wine, or Wa- 
ter, you ſhould teach him to ſeek for Relief by attend- 
ing to clear Ideas of the Nature of Bread, of diffe- 
rent ways of making it, and the relation it hath to 
Water, he would be left to die in the want of Suſte- 
nance z juſt ſo your Religion of Reaſoning leaves the 
Soul to periſh in the want of Religion. And as ſuch a 
Man would have no more Benefit from ſuch Reaſoning 
about the Relation that Bread had to Water, whether it 
was the Reaſoning of a Dream, or the Reaſoning of a 
Man awake, becauſe either way he is kept under the 
ſame want of that which was te preſerve his Life; ſo 
whether a Man has the Religion of Reaſon only when 
he is aſleep, or when he is awake, is the ſame Thing, 

becaule either way he is kept under the — of 
$35 that 


Relig 
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Man: 
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(9) HE, 
that which can alone preſerve the Life of the Soul. 
For the Good that is in Religion, or the Good that 
we want to receive by it, is no more within the 
Reach of our Reaſon, or to be communicated to us 
by it, than the Good of Food is in the Reach of our 
Reaſon, or can be communicated to us by it. And yet 
as a Man may have the Good of Food much aſſiſted 
and ſecured to him by the right Uſe of Reaſon, though 

| Reaſon, has not the Good of Food init; ſo a Man may 
have the Good of Religion much aſſiſted and ſecured 
by the right Uſe of Reaſon, though Reaſon has not 


inn 

pp 1 1 

the Good of Religion in it. F wo 

And as a Man ought. not to be accuſed as an Ene- A104 

my to the true Uſe of Reaſoning about Food, becauſe 11 

he declares that Reaſon is not Food, nor Tan ſupply l 
144 


the Place of it; ſo a Man ought not to be accuſed as 4110 
an Enemy to the Uſe of Reaſoning in Religion, be- 10 
cauſe he declares that Reaſon is not Religion, nor can | th 1 


ſupply the Place of it. 4 


We have no Want of Religion but ſo far as we 1 
want to better our State. This is the true Ground of | p 
Religion, to have ſomething communicated to us which 
alters our State for the better, and puts us in Poſſeſſion, 
or makes us Partakers of what we wanted, in ſuch a 
Manner and Degree as we wanted it. Now ever 
Thing in Life has its Degree of Life in and from God, 
it lives and moves and has its Being in God. 


And if this be the Truth of the Matter (and who 
can deny it) then we are certain that nothing can be 
our Good in Religion but that which communicates to 
us ſomething of God which betters our State. But 
this Light of Reaſon, or the reaſoning Faculty of the 

Mind, has no Contrariety to the Vices of the Heart, 
it neither kills them, nor is killed by them, as Pride, 
Vanity, Hypocriſy, Envy, or Malice don't take away 
irom the Mind its geometrical Skill; ſo a Man may 
be moſt mathematical in his Demonſtrations of the Re- _ 


ligion of Reaſon, when he has extinguiſhed over} oa 
| entl- 
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Sentiment of his Heart, and be the moſt zealous for 


its Excellency and Sufficjency, when he has his Paſſi- Fo 
ons in the moſt diſordered State. But in that Attrac- thus 1 
tion to God which is common to all Mankind in and us, W 
through 7% Chriſt, all is contrary. As it is a Gift bad 11 
and Grace of God, ſo it is a real Life, a Sentiment of us tal 
the Heart, and ſo far as it grows and increaſes in us, Good 
fo far it deſtroys all that is bad and corrupt within us, is as 
it has the ſame Contrariety to all Vices of the Heart, ons o 
that Light has to Durkneſs, and muſt either ſuppreſs or and 
be ſuppreſſed by them. Schol 
You are forced to know and feel, whether you will of nz 
or no, that God has a certain ſecret Power within guag! 
you, which is watching every Opportunity of laying expr 
ſomething to you, either of yourſelf, the Vanity o! woul 
the World, or the Guilt and Conſequence of Sin. ded, 
This is the Inſtinct of Goodneſs, Attraction of God of n 
or Witneſs of himſelf in the Soul of every Man, which mon! 
without Arguments and Reaſonings riſes up in the | 
Soul, and would do ſome Good to it, if not quenched Fe 
and reſiſted by the Noiſe and Hurry either of Pleaſure ſide 
or Buſineſs. | | n Lang 
. And this is every one's natural Religion, or call to Fi 
God and Goodneſs, which is faithful to every Man, State 
and is the Foundation of all the Virtue and Goodneſs ware 
that ſhall be brought forth in him. Thus is Cyriſt the Mar 
Light which lighteth every Man that cometh into the Stat 
World. | | ſeeir 
1 8 7 E wi 
Now when I ſpeak of the Inſtinct of the Heart or rege 
Attraction to God, I have not only the Authority of ing, 
Scripture, but every Man's own Experience on my or e 
Side; that Diſtinction between the Head and the FT 2 
Heart, which every one knows how to make, plainly N 
declares for all that I have ſaid; it ſhews, that the Thi 
State and Tendency of our Heart is all that is good add 
within us; and that the Reaſonings and Speculations be, 
of the Head, are only an empty Shew and Noiſe that ſup 


For 


is made in the Outſide of us. Sen 


% 8 


— 


@ xx ) 


For that which we _ the Heart plainly ſpeaky 
thus much; it is a kind of Life and Motion within 
us, which every one knows contains all that is good or 
bad in us 3; that we are that which our Hearts are, let 
us talk, and reaſon, and diſpute what we will about 
Goodneſs and Virtue ; and that this State of our Heart 
is as diftin& from, and independent of,fall Speculati- 
ons of our reaſoning Faculties, as it is diſtin& from, 
and independent of, all the Languages in which a 
Scholar can reaſon and ſpeculate uphn it. And if a 
Man ſhould ſay, that the Excellency and Sufficiency 
of natural Religion conſiſted in knowing all the Lan- 
guages in which Virtue, Goodneſs, and Religion are 
expreſſed by different Sounds and Characters, he 
would have faid as much Truth, and as well groun- 
ded, as he who places the Excellency and Sufficiency 
of natural Religion in the many Arguments and De- 
monſtrations which Reaſon can raiſe about it. 


For all Reaſoning and Speculation ſtand on the Out- 
ſide of the Heart, in the ſame ſuperficial Manner as all 
Languages do. ri; 


For our Heart is our Manner of Exiſtence, or the 
State in which we feel ourſelves to be; it is an in- 
ward Life, a vital Senſibility, which contains our 
Manner of feeling what, and how we are; it is the 
State of our Deſires and Tendencies, of inwardly 
ſeeing, hearing, taſting, reliſhing, and feeling that 
which paſſes within us; it is that to us inwardly, with 
regard to ourſelves, which our Senſes of Seeing, Hear- 


ing, Feeling, are with regatd to Things that are without 
or external to us. | ; 


Now as Reaſon is a ſuperficial and inſignificant 

Thing with reſpect to our outward Senſes, unable to 

add any thing to our Hearing, and Seeing, &c. or to 

be the true Power and Life of them; ſo it is equally 

ſuperficial and cn, ano with reſpe& to the inward 

Senſibility of the Heart, or its Seeing, Feeling, oy; 
| an 


TRY 


and much more unable to add to or mend the State of 

the Heart, or become the Life and Power of its Moti- 

ons by its Arguings about tbe. | 
{23 SOIL £1.26! 5 | : 


And therefore to ſeek for the Religion or Perfection 
of the Heart in the Power of our Reaſon, is as ground- 
leſs and abſurd, and againſt the Nature of Things, as 
to ſeek for the Perfection and Strength of our Senſes in 
JJ 7TH on 


I appeal to every Man in the World for the Truth 
of all this; for every Man has the fulleſt inward Con- 
viction, that his Heart is not his Reaſon, nor his Rea- 
ſon his Heart, but that the one is as different from the 
other in its whole Nature as Pain, and Joy, and De- 


ſire are different from Definitions of them; and that 


as a thouſand Definitions of Joy and Deſire, will not 
become that Deſire and Joy itſelf; ſo a thouſand De- 
finitions of Religion will not become Religion itſelf, 
but be always at the ſame Diſtance from it, as Specu- 
lations upon our Paſſions are from the Nature of them. 
You know, not by Hearſay, amy. or Books, but 
by inward Sentiment, that your Reaſon can be very 
nicely religious, very ſtrict in its Deſcriptions of Good- 
neſs, at the ſame Time that the Heart is a mere Li- 
bertine, ſunk into the very Dregs of Corruption: On 
the other Hand, you know that when your Reaſon is 
debauched with Arguments, is contending for Pro- 
phaneneſs, and ſeems full of Proof that Piety is Su- 

rſtition, your Heart at the ſame Time has often a 


irtue in it that difſents from all that you ſay. 


Now all this Proof that the State of Reaſon 1s not 
the State of your Heart, is the ſame Proof that Rea- 
ſon is not the Power or Strength of our Religion, be- 
cauſe what our Heart is, that is our Religion ; what 
belongs to our Heart that belongs to our — 46k 
which never had nor can have any other Nature, Pow- 
er, or Perfection, than that which is the Nature, Power 


and Perfection of our Heart, 


The 


. i} 
The leaſt ſtirring of this inward Principle, or Power 1181 
of Life, is of more Value than all the Activity of our = 
Reaſon, which is only a painter of dead Images, which =... 
leave the Heart in the ſame State of Death ana Empti- e 
neſs of all Goodneſs in which they find it. 1 =. 
"Wit 
Therefore, my dear Friend, know the Place of 4 
your Religion, turn inwards, liſten to the Voice of 0 
Grace, the Inſtinct of God, and let your Heart pray 1 
to God that all that is good and holy in him may touch, hy 
and ſtir, and revive all: that is capable of Goodneſs in. "11 


you. Your Heart wants nothing but God, and no- wa } 
thing but your Heart can receive him. This is the 
Seat of Religion. 15 


We are apt to conſider Grace only as ſome Work- by 
ing of our Heart, that checks us, and ſo we are ra- 1. 
ther afraid, than fond of it. But if we looked upon 4 
it as it really is, ſo much of God within us ſtriving to #1 
raiſe us from the Dead, we ſhould love and adhere to "| 
it as our happy Guide to Heaven, ; ; HAR 

e | | 
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It may not be improper here to ſpeak a Word or 
two of the true Ground and Nature of Enthuſiaſm, 

which fome ſuppoſe peculiar to Religion. In Will, 
Imagination, and Defire confiſts the Life of every in- 
telligent Creature; and as every intelligent Creature 
is its own Self-mover, ſo every a N Creature 
has Power of kindling and inflaming its Will, Imagi- 
nation, and Deſire as it pleaſes, with Shadows, Fic- 
tions, or Realities ; with Things earthly or ſpiritual, 
temporal or eternal. And this kindling of the Will, 
Imagination, and Deſire, when raiſed into a ruling 
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5 Degree of Life, is properly that which is to be under- 

, ſtood by Enthuſiaſm. And therefore Enthuſiaſm is, 

; and muſt be, of as many Kinds as thoſe Objects are, 

1 which can kindle and enflame the Wills, Imaginations, 

[ and Deſires of Men. And to appropriate Enthuſiaſm 
to Religion, is the ſame Ignorance of Nature, as to ap- 

: propriate Love to Religion 5 for Enthuſiaſm, a kindled, 


inflamed 
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flam pnbverſal, as 
eſſential to human Nature, as Love is; 57 2 
y fu 


Variety of wht in Mankind as Love hath. And 

ſee the Reaſon, why. no People are fo 
angry at religious Enthuſiaſts, as thoſe that are deepeſt 
in ſome Enthuſiaſm of another Kind. : 


He. whoſe Fire is kindled from the Divinity of 
Tully's Rhetorick, who travels over high Mountains to 
ſalute the dear Ground that Marcus Tullius Cicero 
walked upon; whoſe. noble Soul. would, be reagy to 
break out of his Body, if he could ſee a Deſk, a Ro- 
ſtrum from whence Cicero had poured forth his Thunder 
of Words, may well be unable to bear the Dulneſs of 
thoſe, who go on Pilgrimages only to viſit the Sepulchre 
whence the Redeemer of the: World roſe from the 
Dead. He whoſe heated Brain is all over painted 
with the antient Hieroglyphicks; who knows how and 
Why they were this and that, better than he can find 
out the Cuſtoms and Uſages of his own Pariſh ; who 
can clear up every Thing that is doubtful in Antiqui- 
ty, and yet, be forced to live in Doubt about that 
which paſles in his own: Neighbourhood; who has 
found out the Sentiments of the firſt Philoſophers with 
ſuch Certainty, as he cannot find out the real Opinion 
of any of bis Contemporaries ; he that has gone thus 
high into the Clouds, and dug thus def into the Dark 
for theſe glorious Diſcoveries, may well deſpiſe thoſe 
Chriſtians as Brain-ſick Viſionaries, who ſometimes 
find a moral and ſpiritual Senſe in the bare Letter and 


Hiſtory of Scripture Facts. 


It matters not what our Wills and Imaginations are 
employed about; wherever they fall and love to dwell, 
there they kindle a Fire, and that becomes the Flame 
of Life, to which every thing elſe appears as dead, and 
inſipid, and unworthy. of Regard. Hence it is that even 
the poor Species of Fops and;Beaux. have a Right to be 
placed among Enthuſiaſts, though capable of no other 
Flame than that which is kindled_by Taylors and Fe 
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me- makers. All refined Speculatiſts, as ſuch, are 


(is) 


great Enthuſiaſts ; for being devoted to the Exerciſe of 


their Imaginations, they are ſo heated into a Love of 


their own Ideas, that they. ſeek no other Summum Bo- 


num. The Grammarian, the Critick, the Poet, the 


Connoiſeur, the Antiquary, the Philoſopher, the Po- 
litician, are all violent Enthuſiaſts, though their Heat 


is only a Flame from Straw, and therefore they all 


agree in appropriating Enthuſiaſm to Religion. All 


ambitious, proud, ſelf-conceited Perſons, eſpecially if 


they are great Scholars, are violent Enthuſiaſts, and 
their Enthuſiaſm is an inflamed Self-love, Self-eſteem, 
and-Self-ſeeking. This Fire is ſo kindled in them, 
that every Thing is nauſeous and diſpguſtful to them, 


that does not offer Incenſe to that Idol which their 


Imagination has ſet up in themſelves. All Atheiſts are 
dark Enthuſiaſts; their Fire is kindled by a Will and 


— Caine turned from God into a gloomy Depth of 


Nothingneſs, and therefore their Enthuſiaſm is a dull 


burning Fire, that goes in and out through Hopes and 


Fears of they know not what to come. All profeſſed 
Infidels are remarkable Enthuſiaſts, they have kindled 


a bold Fire from a few taint Ideas, and therefore they 


are all Zeal, and Courage, and Induſtry, to be con- 
ſtantly blowing it up. A Tindal and a Collins are as 
inflamed about.nothing, as a St. Bennet and St. Francis 
with the Doctrines of the Goſpel. RN 


Enthuſiaſts therefore we all are, as certainly as we 


are Men; and conſequently, Enthuſiaſm is not a Thing 


blameable in itſelf, but is the common Condition of 


human Life in all its States; and every Man that lives 


either well or ill, is that which he is, from that pre- 


vailing Fire of Life, or driving of our Wills and De- 


fires, which is properly called Enthuſiaſm. You need 


not then go to a Cloyſter, the Cell of a Monk, or to 
2 Field Preacher to ſee Enthuſiaſts, they are every 


where, at Balls and Maſquerades, at Court and the 


Exchange; they fit in all Coffee-houſes, and cant in 
all Aſſemblies. The Beau and the Coquet have no 


Magick but where they meet Enthuſiaſts, The 
: 55 Mercer, 
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Mercer, the Taylor, the Bookſeller have all th 
Wealth from them. The Works of a Bayle, a Sha 
bury, and Lucretius, would loſe Four- fifths of their a 
niſhing Beauties had they not keen Enthuſiaſts for the 
CCW 3 


That which @ncerns: us therefore, is only to ſe 
with what Materials our prevailing Fire of Life is kin 
dled, and in what Species of Enthuſiaſts it truly pla 
ces us. For either the Fleſh or the Spirit; either the 
Wiſdom from above, or the Wiſdom of this World 
will have its Fire in us; and we muſt have a Life tha 
v us either according to the Senſuality of the 

eaſt, the Subtilty of the Serpent, or the Holineſs of 
the ngel. r 1 £3 . 875 {AEDT 4b 1 | 
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